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: Resurrection, rights and ot. 
ing in view the Day of i obligati 
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elaborate the Qur'ánic citations. The significance of rights related, 
men becomes more apparent in the light of al-Ahadith al-Nabawiyay, 

The importance of human rights in the following words oft 
Prophet (S.A.W.) may be observed. 
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(Verily Allah, The exalted and glorious, would say on 
the Day of Resurrection: O son of Adam, I was sick but 
you did not visit Me, he would say: O my Lord, how 
could I visit You whereas you are the Lord of the worlds? 
Thereupon He would say: did not you see that such and 
such servant of Mine was sick but you did not visit him, 
and were you not aware of this that if you had visited 
him, you would have found Me by him)? 


One more important adith is relevant in this regard: 
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is poor? They (the companions of 

the Holy Prophet) said: A poor man amongst us in one 
who has neither Dirham with him nor Wealth. He (the 
Holy Prophet (S 4. W. J) Said: The poor of my Ummah 
PA be he who would come on the Day of 
Surrection with Prayers, Fasts and Zakah but (he 

f ankrupt on that day as he would 


is funds of virtues) since he hurled 
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mdun lawfully consumed the wealth ofothers and shed 
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he credited to the account of one Who suffered at his 
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Now we will examine the different individuals’ rights related to 


each other. 
Rights of Parents 

p parents deserve good behaviour preferring all as indicated by 
he Almighty Allah and the Prophet (S.A.W.). The parent-child 
lationship is indispensable. Both are bound to fulfil their obligations 


ina reciprocal manner. The holy Qur'àn stresses on paying the due 
regard to the parents with these words: 
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(Your Lord had decreed that you worship none but Him, 

and that you be kind to parents. Whether one or both of 
them attain old age in the life, say not to them a word of 
contempt, nor reply them. But address them in terms of 
honour. And out of kindness, lower to them the wing of 
humility, and say, "My Lord! bestow on them You mercy 

even as they cherished me in childhood). 


The Prophet of Allah elaborates on the status of parents: 
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It is mentionable here that the rights and regards of the Parents 
not end after leaving for their heavenly abode. The children haven 
0 


erform their obligations relating to parents even after th 
According to the prophet's teaching in this regard, the ch 
fulfil their obligations adopting the following means: 
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(i) Performance of their funeral prayers (Salah al-Janazah) 
(ii) Praying for their salvation (Duaa al-Maghfirah) 

(iii) Fulfilling their promises ! 
(iv) Kindness towards their relatives and maintenance of relations With th ae 
(v) Giving due regard and respect to their friends.$ 


The parents, whether they may be believers or disbelievers, shall 
be given their due rights by their children. The Hadith of the Prophet 
(S.A. W.) elaborates on the factual position: 
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(My Mother came to me hoping (for my favour) during 
the lifetime of the prophet (S.A.W.). I asked the prophet, 
"May I treat her kindly?” He replied, “Yes”).’ 


It also must be instilled into mind that the loyalty and obedience to 
the parents is not instructed in all matters, whether they may be wrong 
or improper. Steping across their proper limitations, if they order their 
children to do something which is quite contrary to the teachings of the 
holy Qur'àn and Sunnah, that will not be acceptable to them. But, even 
in this critical juncture, the regard and respect remains due upon their 
children. The holy Qur'àn uses a comprehensive word ‘Ihsan’ for 

dealing with the parents in a good and appreciable manner. According to 
a scholar of Islamic learning, the prophet’s Tradition endorses the point: 


“The practical implications of the concept of ‘Ihsan’ to the parents 
entail active sympathy and patience, gratitude and compassion, respect 
for them and prayers for their departed souls, honourin g their legitimate 
commitments and providing them with sincere counsel". 

Husband Wife Relationship 


Husband and wife are just like two devoted shareholders of à firm 
or a factory. They are also like two wheels of equal value in 7 
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(And women shall have rights similar to the rights 
against them).? 


The prophet (S.A. W.) further specifies the fact: 
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(You have rights which are due to your women and 
your women have rights which are due to you)." 
1. Rights of Wife: Obligations of Husband 


The following obligations have to be accomplished by the husband 
so that his wife may take the advantage of her proper rights: 
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(i) In view of the Qur'ànic and Prophetic instructions the husband is 
commanded to perform his duty regarding her full maintenance 
cheerfully. 


(i) Itis husband's duty to show kindness towards his wife. 


(ii) tis also an obligation of a husband to give due regard to his. 

Wife’s feelings. Her self-respect should also be kept in consideration. 
(v) Equity and justice in case of more than one wife is commanded by 
the Almighty and His Prophet (S.A.W.). The husband shall have to 
deal with them in a quite just manner. saps 
The husband is also responsible to protect the modesty male 
or Wives, the secrecy of his wife, particularly the said wn 
should not be opened to others by the husband. The hu 
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i ' the Almigh s A 
"s d is also commanded by t i ty and His 
uo nds to impart her necessary instructions i fin 


Messenger 
the di of the world and hereafter. : 


)lt is noteworthy to mention that none is allowed to have his wig 
for inflicting harm. If he has no compassion, sympathy and since 
for his wife, his wife is not compelled to pass an undesirable an 
abnormal life. She has the right to seek freedom from the bonda. 
of the husband-wife relationship. n. 


2. Rights of Husband; Obligations of Wife: 


In opposition to the above-stated obligations of a husband, the 
are certain obligations which have to be performed by a wife as a life. 
partner of the husband and the most immediate friend to him. The 
following obligations of the wife in order to confer the due rights to the 
husband are also important incentives which have the way for 
consolidation of the marital relationship between the two: 
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(i) The main obligation ofa wife is to have the utmost contribution to 
the welfare and benediction of her husband. 


(ii) The wife is a source for coolness and comfort of eyes (3157) of 
the husband. The husband cannot do well until and unless the wife, 
an intimate life-partner of her husband, become faithful, 
straightforward and trustworthy for making her husband's life 
delighted and prosperous. According to the prophet's saying, the 


woman is custodian of the goods of husband's house as well as of 
his children. 


(iii) Submissiveness to the husband in legitimate affairs is also 8” 
obligation of the wife. To have regard for the sensual desires of the 
husband in permissible and desirable limitations is also 8? 
obligation which must be performed by the wife. To quench i 
thirst of sexual desires is a right of the husband which will be us 
by him within the sacred limitations. E. 

(iv) The holy Qur'ün determines the position of the husband-wile 
relationship as ‘Clothes’ (Libas).'? According to the Qu 

citation, both the husband and the wife are reciprocally responsibil 

for the honour and respect of each other just like the clothes uS 
the quality to protect the modesty of man and woman. Here ie 

wife as a life-partner is responsible for the protection of h 


v gitimate relations with others. Even the busband has n 


bold his wife to meet a male whom be does not like. n 


c wife is neither permitted to do anything 


w) d relationship nor allowed to do anything which may be the 
Pose for undesirable and ungraceful situation. The husband has 


right here to interrupt her from taking such initiatives. 
"" of Relatives 
" among the rights related to the human beings, the rights of relatives 
"m the parents” rights bear much importance. Fulfilling the rights to 


„lithe kith and kin is an obligation just as the obligation related to the 
rights to parents, husband and the wife. The Almighty Allah instructs: 
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(Allah commands justice, the doing of good and 
liberality to kith an kin, and He forbids all shameful 
acts, injustice and rebellion). 
The prophet's teaching about the rights is apparent from the open- 
hearted dialogue between Abu Sufyan and Heraclius: 

“Heraclius asked Abu Sufyan, “what does he (the Popas 
order you to do? He (Abu Sufyan) said, “He taught us to ies zs " 
"c Allah alone and nor to worship anything along with ! ty 
“ounce all what our ancestors had said. He orders us to nent and 
7 ruth, to be chaste and to keep good relations with our 
n" ; 
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Eve (P.B.U.T.). Therefore it can be reasonably claimed that the 
of ‘Silah-al-Rahm’ encompasses the entire human kind! e | 
ii) The word ‘Silah-al-Rahm’ comprises the meaningful expos js 
In spite of facing the insulting and insinuating behaviour from 


relatives, man should try his best to show his sympathy and regi 


towards them. aD 
To give due regard and reverence, to tolerate the undes able 
behaviour, to serve with time, wealth and physique on several. casion 


. . Ho 
and to give weightage to the poor and needy relatives againsto 
the rights attributed to the relatives. i 


Rights of the Neighbours 


Islam being a philanthropic religion does not overlook any 
community. The rights of the neighbours besides the rights of parents, 
husband, wife and relatives, are also much significant. In view of the 
Qur'ànic and Prophetic instructions, the neighbours whether they may 


be believer or non-believer, whether be relatives or others, deserve 
receiving their rights. The nei 


due rights. The Almighty Alla 


doings. The Prophet (S.A.W.) Says: 
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believer. By Allah, he is not a believer. It was asked by 
one, “O prophet of Allah! Who is the person like this, 
The prophet (S.A.W.) responded”. It is he whose 
neighbour is not safe from his evils). 


e more Hadith is clear in the sense: 
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(That is not believer (in real sense) who is quite 
satisfied with his livelihood and his neighbour is 
hunger).? 
The question arises here as to who among the neighbours is the 
most worthy for receiving the good dealing and sympathy in general. 


The prophet of Allah specifies that the immediate neighbour is 
preferable to get our gift and good behaviour.?! 


On 


The importance ofthe neighbour's rights also lies in the citation of 
the Prophet (S.A. W.) which is attributed to the emphatic exposition of 


Hadrat Gabriel regarding the rights of the neighbours.? 
To show sympathy and compassion to others and to share in the 


comfort and discomfort, to visit in case of illness and to help in need 
are the rights which have to be mutually discharged. 


Rights of the Common People 


The flag-bearers of movements of the human rights by their 
“tractive slogans are trying their best to enable the human kin 
honourable and respectable in order to take advantage of their righ P 
Is this a reality or dream? It can be judged keeping in view the t p 
"ational or international organizations which are so called standard- 
bearer of the human rights. which 
f Islam among the religions and movements 1S the only Lais The 
"tof all determines the status of the whole human beings am 


“atures of the Almighty, The holy Qur'in proclaims: 
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(We have honoured the sons of Adam; provided them 
with transport on land and sea; given them foy. 
sustenance things good and pure and conferred on them 
special favours above a great part of our creation), 


In view of the honour and reverence of the human beings, the 
following Qur'anic citation is also worth-mentioning: 
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(O mankind! We created you from a single (pair) y a 
male and female and made you into nations and tribes, 
that you may know each other (not that you may despise 
each other). Verily the most honoured of you in the 
sight of God is (he who is) the most righteous of you). 


On the auspicious occasion of the Farewell Pilgrimage (Hujjatul 
Wida), Prophet Muhammad (S.A.W.) delivered a very comprehensive 
Discourse which duly holds the status of a systematic and universal 
manifesto for the whole human beings. One worth-mentioning 
instruction of this exemplary discourse regarding the magnificence of 
the human beings and their basic rights was as follows: 
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(O mankind! Lo (Your Lord is one, your father Adam 
(T. B.U.H.) is one). Neither of the Arabs is superior to. 
the non-A rab, nor the White to the Black, nor the Black 


to the White. But the piety of Allah is the only. standard 
for consideration of the superior and inferior)? 


In the light of the Qur'ünic and Prophetic citations, the significance 


of not a particular group but of the whole human beings without any 


discrimination is quite obvious. Their basic rights have been regarded 
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ply Qur'an and Sunnah. If the teachings regarding the rights 
ien ns of the common people may be implemented, the human 
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Categorized under two 
eae wee and the non- believers 


ys of the Believers 

re are many instructions found in the holy Qur'àn and the 
ich determine the position of the believers on the one hand 
; dicate their [aue and APR of sh om on the other. For 


(The believers are but a E ners so make 
peace and reconciliation between your two 
(contending) brothers).”” 
The following categorical expression of the Prophet (S.A.W.) in 
order to specify the believers’ position and their mutual rights and 


obligations does not leave the matter concealed and uncertain. The 
Prophet (S.A. W.) said: 
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(You see the believers as je their being merciful 
among themselves and showing love among themselves 
and being kind among themselves, resembling one 
body. So that, if any part of the body is not well then 
the whole body shares the slee ples (insomnia) and 
fever with it).?* 
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A very significant Hadith regarding the rights and obligations of 
the Muslim is worth-mentioning: 


ess eL dad a as pa 


(A Muslim is one who avoids harming Muslims with 
his tongue and hands)? 


To protect one's life, wealth and honour, to be kind and Sympathetic, 
to be sincere and co-operative, to avoid inflicting harm by the hand 
and tongue, refraining from oppression and tyranny, not to be deceptive, 
to like for other the same which is liked for one’s ownself and abstaining 
from backbiting and distrusting etc. are also mentioned besides the 
rights which have already been dealt with in preceding lines. 


(i) Rights of the Non-believers 


Being the offspring of the first Man - Adam (P.B.U.H.) and the 
first woman Eve- Hawwah (P.B.U.H.), the entire human beings are 
fastened with relation of the brotherhood. The holy Qur’an elaborates 


that the whole mankind came into being from a single pair of a male 
and female.?! 


This is why the teachings and appliance regarding the rights of the 
parents, neighbours, the sick, travellers and persons in need, are 
obligatory in favour of the believers as well as for non-believers. It 
will be appropriate to mention here that every Muslim is supposed to 
be a representative of Islam, Therefore, he must be careful in dealing 
with the non-believers. It is obligatory for every Muslim which is 
imposed by the Almighty and the Prophet (S.A.W.) that he must not 
opt any unfair and deceptive dealing with the followers of other 
religions. Prophet Muhammad (S.A.W.) asserts in a Hadith that He 
will be pleader on the Day of J udgement against those who make the 
non-Muslim citizens, target of their oppression in Islamic state.” 


Some of the major rights of non-Muslims are mentioned as under: 


(a) The first and foremost right of the non-Muslim is to take the 
advantage of God's greatest blessing, Islam. Every Muslim holding 
the status of being one of the best Ummah (Khair al-Ummah) is 


under obligation to Islam, the most precious and honourable 
blessing of the Almighty to all. Therefore adopting all the legitimate 


effective means, he must introduce Islam. 
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athy and kindness must be shown to them 


in all kinds of 
gs except any unreasonable compromise in 


h) Symp purely religious 


dealin 
affairs. 
lievers hands of sympathy and help must be extended to them 
(0) Be se of the hunger, ailment and other affections. Otherwise, they 
Mme responsible for their negligence towards paying the due 
icit on the Day of Judgement before the Almighty. 


ip The due regard should be paid to the agreements and treaties, 


yMPORTANCE OF ISLAMIC SHARIÁH 


nificance of Shariah 

oe The spiritual artifice of Islam is founded on five major pillars 
rkan al-Khamsah). These pillars as mentioned in the previous 

(al ter of this books are divided into two sections: One of them is 

ed conceptual or ideological while the other is practical. The first 

m of Islam comprises only the concept of Oneness ofthe Almighty 


Phe final prophethood of Muhammad (S.A.W.). It is solely conc- 
an with the theoretical proclamation of the two greatest truths of 
a Universe; the existence of the Almighty Allah and the advent of 
the final Prophet (S.A.W.). 


The latter four pillars of Islam; Salah (The Prayer), Fasting, Zakah 


(paying compulsory and conditional Alms) and Pilgrimage (Hajj) are 
called the practical foundations due to their being the practical evidence 
of the foremost declaration based on ideology or concept. Faith is 
compelled to lose its vitality and motivation, if it is maintained without 
practice. The following remark regarding Faith and practice is worth- 
considering. 


“A person without Faith has no real source of inspiration and 
consequently has no worthy objective to attain or even to aspire. The 
life of a such person is meaningless, and he lives from day to day, 
which is no life at all. On the other hand, the person who confesses 
Faith but does not practise, it is no more than helpless straying 
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wanderer". 

-— Thehuman life is an amalgam of the religious, cultural, social, political, 
individual and collective issues. Islam by virtue of being the greatest 
and the most valuable asset to the whole human beings, does not 
neglect any part of the human life. Firstly, we will see here, some 
portant religious terms and their elaboration, then we will proceed to 
have a somewhat detailed information about the four practical pillars of 


aoe land then the fundamental issues regarding Marriage and Divorce 
espectively, 
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ome Important Terms 
E. i) Compulsory Obligation (FARD) 


Which is determined by the Almighty Allah and Proved with " 
cogent argument having no room for doubt or confusion Performan 
e 


of five-times Prayer (Salah), paying the compulsory Alms 
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keeping Fast (Sawm) for one month and Pilgrimage (H ajj) to the 
of Allah (Hajj Baitulaih) besides having belief in the A Imighty Allah = 
for instance, the compulsory obligations. It is imperative : 


conceptually 


as well as practically upon all Muslims. If anyone denies them 


conceptually, he will be considered a disbeliever (Kafir) and ifhe leaves 


it practically, he will be considered a sinner (Fasiq). In both the cases? 
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willbe strictly punished in the life after death. 
ee eee 


/ (ii) Mandatory (WAJIB) 

It is required by the Prophet (S.A.W.). It holds Position after Fard. 
Contrary to the binding obligation (Fard), this obligato ; 
determined by the Prophet (S.A. W.) and the consensus of the eminent 
Muslim scholars, having such argument in which the doubt may be 
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presence of doubt. But the person who leaves it practically will be 


(compulsory 
or binding). 


iii) Sunnah 


rd 


Practice, norm and usage sanctioned by tradition is called ‘Sunnah’, 
However, sayings, doings and approval of the Prophet (S.A.W.) only 
are termed as of the Prophet S.A.W.). They are of two kinds: 


(a) The Tradition which is emphasized by the Prophet (S.A.W.) (Sunnah 
:- Muakkadah). - --- i 


(b) The Tradition which is not emphasized by the Prophet (S.A.W.) 
(Sunnah Ghair al-Muakkadah). 


(a) Emphatic Sunnah (Sunnah Muakkadah) 


The norms and practices which were done by the Prophet (S.A.W.) 
punctually and have been emphasized by the Prophet (S.A.W.) to be 


lon In Prayers’ (Jamaát) 

» breaking a F i 
át after the compulsory rakaàt of Zuhr, are ee 
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ajib in each 
ah al ~ 
sr p-Emphatie Sunnah (Sunnah Ghair al-Muakkadah) 

(b A pe and practices which were not done punctual by the 


is called ‘Sunnah Ghair Muakkadah’. To make Dua through 
NC IMEEM E M, 
hands after performance of Salah, to u E 


> ¿> we Scent or perfume 
form four rakaat before Salah al-Asrare instances of Sunnah 


is Sunnah is only desirable in its significance 
P oer of this Sunnah will get reward but however, the person Who 
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(iv) Haram (Strictly Forbidden) 
iv) h 


‘thing or doing which is strictly consiacred as unlawful by the 


iehty and the Prophet (S.A.W.) is known as ‘Haram’. Al-Riba 


(interest) fornication, flesh of pig and dead and drinking are for instance, 
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hestrictly forbidden acts. For refraining from such acts, a man is entitled 
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to get the reward of the Almighty and contrary to that the doer of these 


practices will be severely punished as those who by dint of giving up a 


compulsory obligation are to be severely penalized. 


() Makruh (Undesirable and Unbecoming) 


^ The thing or act which has been absolutely forbidden but not desired 
by Shariah is known as ‘Makruh’. It is of two kinds: 


(à) Makruh Tahrimi 
The thing or act which is disapproved to the point of being forbidden, 

isknown as ‘Makruh Tah rimi". Telling a lie, quarreling in state of Salah 

teexamples of being almost unlawful (Makruh Tah rimi). 

©) Makruh Tanzihi: EA 
The thing or act which is disapproved to the point of purification is 


known as ‘Makruh Tanzihi’, 


been eaten a little of whole 
forbidden but not desirable 


a 
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(vi) Mustahab (Desirable) 


The act sanctioned by Shariah as desirable and pro 


even reward in exchange of doing such deed is Called Me to be 
e person gives up the same, he will not be impeached for ae h ab’, If 

Ot doin 
B SQ, 


nly the 


ment. The Almighty gives 


(Guard strictly your (habit of) prayers, especially 
the middle prayer and stand before Allah Pray on 
foot or riding).? 
Atanother place the Prayer has been emphasized by the Supreme being: 
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(Then establish prayer; practise charity and obey 
God and his Apostle). 
There is a large number of Ahadith which clarify the importance 
of Salah. The following Ahadith, for example may be seen for 
determining the position of Salah in religion. Ina Hadith it has been 


sated as a symbol of sincere devotion to the Almighty and the Prophet 
(S.A.W.). The Prophet (S.A.W.) says: 


ids quls iato gasta at 
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(The worst of your rulers are those whom you hate 
and who hate you and whom you curse and who . 
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curse overthrow them with the help of the 


Sw $ tion, but are short of approaching to its spirit. Asares lt, t y fall 
as io a ] 0? d? optig? u h 
He said: No, S l ng S they establish Praye F ey ta 


«t of its advantages and far-reaching effects. 
" Peete , , 
"s long as they esta blish prayer Don. uh sho salah is related to an institution. Its establishment is not meant only 
viol $ 8 You he Prayer but meant for prevailing it among the individuals of the 
;ice)). y fof 
The following Tradition of the Prophet (S.A.W. el 


ommunity. Even if the Muslims performing the Salah collectively, have 
c 
significance of Salah: 


aborateg à exert to convince the Government so that it may arrange a programme 
" 


ds gelo ilii oce GB Saia alle oii. 
: i 3 


1 


cux GLA iii. 


(Everyone will be asked first of all about the UL 
(Salah) on the Resurrection Day. If his Prayer is 
recognized to be exact and adequate, his Whole ac is 
would be supposed to be exact and purified. If his 
Prayer is inexact and deficient, his whole acts would 
be supposed to be a prey to fall and imperfection) 5 

One more Hadith of the Prophet (S.A.W.) is Worth-me 
this regard. The prophet said: 


= 2.2 


sly Lisl sill oe (45 gua 3) 


(For Prayer restrains from shameful and unjust 


deeds).® 
Some Relevant Points 
ntioning in 
" NETS 


- 
E rete à -—22 4-22 
^ 
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Spball Sal) SS Lais dsl s GAG coil, oan 
(A day will come when the institutions of Islam will 
begin to be disintegrated gradually one by one, 
Whenever a knot of institution will be unrolled, the 
people (instead of doing recovery) will remain to be 
content with the existing feature of Shariáh. Thus 


the institution of the Islamic 
Caliphate) 


` The importance and other relevant issues of Salah may be 
summarized as following: 


(i) Salah is the first practical pillar of Islam. 


(ii) Salah is the foremost practical evidence of being a believer in the 
Almighty and the Prophet (S.A.W.) as well. Giving up Salah will 


be an obvious token of having deviated from Shariah. And the war 


against such individual and state is allowed. — . 
(iti 


) The first question on the Day of Judgement will be placed before 
the believer about Salah. 


Stale (the straight 
will be firstly dispersed and even the 
institution of Salah will be disintegrated in the last). 
The latter Hadith embodie 


(iv) Iqamah al-Salah (the establishment of the Salah instead of its formal 
observance) is demanded by the Almighty and the Prophet - 
(S.A.W.). It means that not only individual but also collective lif 

n " of the Muslim-must be adorned with this quali AS 

S a Joretelling in itself which has been : : d my DE 

: S 
ntur ies ago by Prophet Muhammad (v) Salah is a foundation ofthe fantas 
i the same according the foretelling of 
the Prophet (S.A.W.). It is an established fact that the Islamic state is 
the institution of Salah is 
negligent about Observi ; slim population is quite c 
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alah is obligatory upon every Muslin, 
ained the age of puberty. In the c 


om menstruation and confi 


(viii)Observancc of S 
sensible and has att 
she should be frec fr 
childbirth and nursing. 


Jemen, 


parts of the body 
Ablution (traditio 
to observe Salah. The 
obligatory functions: 
(i) To wash the hands t 
(ii) To wash the face thrice from the top of the forehead to the bii 
of the chin. om 
(iii) To wipe the head or one fourth of it with wet hands (Mash), 
(iv) To wash both the feet upto the ankles. 
Tayammum (The Substitute for Ablution) 
This is the substitute for the ablution. This substitute can be opted 
in any of the following conditions: 
(i) A person being sick cannot use water. As his use of water ma 
cause any disease and it may take a serious turn. , y 
(ii) When he finds himself short of getting water for the purpose. It js 
also mentionable that he must try for getting water till a distance 
which has been ordained by Shariah. 
Conditions for Salah (Pre-requisites) 
(i) Intention of Salah 
(ii) Purifiaction of the whole body 
(iii) Purity of clothes 
(iv) Purity of the place 
(v) Dressing in such a way which meets the aim of covering the private 
parts of the body. For the male, the body should be covered at least 
except the face, hands and feet should be in a veil. 
(vi) Facing the direction of *Qiblah", i.e. the direction of Kabah at Makkah. 
(vii) The due time specific Salah 
Compulsory Fuentions in Salah (Faraid al-Salah) ~ =~ 
_ The following six articles are to be compulsorily do e in. 
will be revised in case of non-observance of any o ‘ther 


Teduisitg 
Ving four 


hrice upto the wrists. 
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announce a ae rimah: the initiation forbidding from other 
, gs than Salah. 

and in Salah (Qiyam). 

l to recite the verses of the holy Qur'an (Qirat). 

(iii) To observe bowing (Ruku) 

To prostrate before the Almighty (Sajdah). 

n pinal sitting in Salah (Qadah al-A khacerah), 

y 


TO 


wajib). 
( Sajdah al-Sahw) is necessary: 


ado FUTT Md l 

(1) Recitation of Surah al-Fatihah in cach rakat (a complete set of 
standing) of Salah. 

(2) Recitation of another Surah or verses along with Surah al-Fatihah 


in the first two rakaat of a compulsory Salah. 

(3) Recitation of Surah al-Fatihah before anyother Surah or verses. 

(4) Performance of the functions (Arkan) in order. 

(5) To perform the functions consecutively. 

(6) Kaumah (standing up in Salah after making the bow). 

(7) Jalsah (sitting between the two prostrations). 

(8) Qádah Ula (sitting during the time of the recitation of Kalimah al- 
Shahadah) after the first two rakaat. 

(9) To recite loudly in Salah; Fajr, Maghrib, isha, Jumuáh and the two id 

etc., whereas maintaining the silent recitation in others; Zuhr and A sr. 


(10) Recitation of Tashahhud (from al-Tah iyat to Kalimah al-Shahadah) 
in both sittings, Qádah Ula and Qádah Akheerah (the first and 


second sittings) 
(11) To proclaim * Allah-u-Akbar' by lifting one’s hands towards the 
edge of ears and to recite ‘Dua al-Qunut’. 
(12) To proclaim ‘Allah-u-Akbar’ before making prostration. 
(13) To conclude Salah by. declaring: 
Warahmatulla'. 775577075000 ose 
correct performance of var Jus 
L] 
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_ FASTING AND ITS NORMS (s AWM; 
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] ‘9 Conditions Regarding the Exactness of Fasting 


Qx more Hadith may be seen foc evalusiing its sizuifikcence- 
i Pim MEE 
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Wk observes jasts during the m 
Romadan oad of sincere Faith and hoping io auam 
Allak s rewards, then all kis past w 


So far 2s [jms (the consensus of the outszzndin2 Muslim sholar is 


cxxermed, its oblig20)0n bzs been recosnized zs an esziblished fact 
mone of the Muslims m env 228 hes cast a doubt if this realny. 


Conditions for Fasting 


The condijons for Fasting ere as follows: 


| (x) Conditions Regarding is being Compulsory OWigation 
S with y | O TobeMustim. 
Son efter | @ Tobe sene. (Who hes not lost the sense) 
à f Yo reach the ave of pebery. : 
t | (m)To be fairly sure and centri thet the Festing willl not cense amy 


pivsical 2nd mental distress. 


| © Conditions Regarding its Offering 
f © To be healthy if one is falling into illness, he is excusable 22d nox 


compelled to keep Fest during the period. However, after recovery 
from his illness, be will have to keep the omitted Fast. 


1 @) To say if one is travelling or is on the way to any place, be is 


Prescribed by Sherigh will be considered for bemz a religious waw- 

(2i-Musafir 2l-Sharai). He will not be compelled to keep Fast 
Goring the period, however he will have 10 offer afier the end of this 
‘temporary phase of ravelliing. 


“FASTING AND ITS NORMS (s awy 


Importance of Fasting 


The literal sense of *Sawm' is to refrain from any matter, je 
“Ifa 


determines not to talk, he is said ‘Saaim’. In the same way, 4 Man 
refraining from eating, drinking and doing sexual Intercourse 3 "Son 
‘Saaim’. The world ‘Sawm’ in terminology of Shariá Said 


h 1s Meant for 
On Which caus 
Sexual relations 


abstinence during the day from 
breaking of ‘Sawm’, i.e. eating, 


( ng this devotion 
nd specific rules with special 


as a binding obligation after one 
aban. The holy Qur’an, Sunnah 
Muslim scholars), these all basic 
in favour of ordaining it an compulsory 


5a SUNG 


PPTEM 


There is a mentionab]e 


number of A hadith besides the Qur'ánit 
nificance of being Fasting a compulsory | 
adith for instance may be quoted for the | 


Verses, which e 
obligation. The 
purpose: 


ndorse the sig 
following H 


(Islam is based o 


n five pillars...... them is) 
to obserye Fast ox tone or 


during the month of Ramadan). 
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One more Hadith may be seen for evaluating its significance: 


repe 
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5 sé Lass ad hss da as 
(Whoever observes 


Ramadan out of sinc 
Allah's rewards, t 


forgiven)."! 


So far as Ijmá (the consensus ofthe outstanding Muslim scholars is 


fasts during the month of 
ere Faith, and hoping to attain 
hen all his past sins will be 


concerned, its obligation has been recognized as an established fact. 
none of the Muslims in any age has cast a doubt at this reality. 
Conditions for Fasting 


The conditions for Fasting are as follows: 


(a) Conditions Regarding its being Compulsory Obligation 


(i) To be Muslim. 

(ii) To be sane. (Who has not lost the sense) 

(iii) To reach the age of puberty. 

(iv) To be fairly sure and certain that the Fasting will not cause any 
physical and mental distress. 

(b) Conditions Regarding its Offering 


(i) To be healthy: if one is falling into illness, he is excusable and not 
compelled to keep Fast during the period. However, after recovery 
from his illness, he will have to keep the omitted Fast. 


(li) To stay: if one is travelling or is on the way to any place, he is 
exempted from the obligation during this period. But the distance 
Prescribed by Shariah will be considered for being a religious way- 
farer (al-Musafir al-Sharai). He will not be compelled to keep Fast 
during the period, however he will have to offer after the end of this 
temporary phase of travelling. 


(c) Conditions Regarding the Exactness of Fasting 


) To have intention; if a person has not intention to keep Fast, ns 
Fasting Will not be considered. This intention of Fest 2 Ps b 
both the tongue and heart. However if one does alot be affi 
tongue, using some specific words, his Fasting will no : 


(ii) Women should be free from their menstrual period. 


(4) sy 


1.6, the perco 
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TA 
Graceful Effects of Fasting . l 
vo ig never meant to be a substitute of hunge 
Fasting is neve pons "hung x 
neant for abstention from all kinds of ev il, and aims at the ph TA 
mc ab: | 
of mind and hc 


art. It is ncedless to say that ther sare e 2 
adoption of sources and means a as bios m pose is sc 
component. The real purpose for Fasting is stntec n the in A Song 
the Almighty which deals with its Baliga binding Obligation. 

$333 -Slal 
(Fasting is prescribed obligatory to you) * 
you may be pious and righteous ","? 


rand thi 


So thay 


In the course of achieving the real purpose for Fasting, 


also said that there are few more subsidiary objectives besides the 
one which can be gained, if the spirit of Fasting i.c. Pj 
(Taqwa) is considered fully. The following blessings ; 
be observed as its subsidiary gains: 
(i) Consolidation of Faith 


The holy Qur'an prescribed a goal of Fi 
Mubarak i.c. Piety of Allah is the real purpose for the 
consisting ofa whole month, The query for getting the 
aman to think and do accountability for his Faith." 


(i) Refraining from ill-talking 


isting of Ramadan al. 


enterprise 


purpose compel. 


Fasting is not meant for absta 
avoiding all kinds of malicious 
exhibited inthe 


ining from hunger and thirst but for 
| | activity, The spirit of the devotion is fully 
following l'radition of the Prophet (S.A.W ) 
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Miserable condition 
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an when he restrains himself from taking food, water and all other 
"able things, although to gain the will ofAllah, feels discomfort and 
„nsiness. The intensity of his feeling motivates him to think about the 
ur ontable and pityful conditions of the poor and needy in all days. 
f us Fasting is justified to be a remarkable incentive to promote 
sympathetic behaviour towards this neglected class of people. 
(i ) Patience for Grievances 
The patience (Sabr) in the hol 


y Qur’an has been stated as a source 
f successful life. The followin 
C D 


g instruction of the Almighty elaborates 
sition: 
the pos! 


- e 
* 
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(O you who believe! seek help with patient 
perseverance and prayer Jor Allah is with those 
who patiently persevere),!5 


The sacred month of Ramad 


- 


àn trains a man for suffering from all 
kinds of adversity and affection. In Spite of presence of the desirable 
things, à man (who keeping Fast) restrains himself from all the forbidden 
things during the period of Ramadan, 


The training for having patience 
in the month of Ramadan is an ince 


ntive to be patient in whole life. 
Some More Relevant Issues 


(i) According to a Tradition of the Prophet (S.A.W.), every good deed 
may be paid by Seven hundred in number except Fasting. As Allah 
says that Fasting is only for Him and whatever much He will take, 
He will pay. 

(ii) Intention of Fasting is necessary although only by heart. 


(ili) To have a pre-dawn meal during Fasting month known as’Sahari’ 
is a desirable tradition of the Prophet (S.A.W.), whether a man: 
eats a date or takes a drop of water. vol Sie ie Meath. 


> of th 
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The substitute * Sadaqah' for *Zakah' also gains support by the 
f the prophet (S.A.W.): 


OS apn ADD ITS ag Ark eer tT » elabi Li; dd ait din 
NORMS (ZAKAH) ib aia di Deere s; din 


Ld A——R 
Importance of Zakah 


Gs LaL disli Ts 
(Seven (people) will be shaded by Allah on the Day 
foundai of Resurrection... And (finally) a man who gives in 


On is related charity, so secretly that his left hand does not know 


actica] Pilla what his right hand has given)” 
gthen it, iti 


The compulsory Alms (Zakah) is the second practical 
of the spiritual artifice of Islam. The offering of this devoti 
to the right of the Almighty and man. As it is the second pr 
A Oi eR cah being the important pillar of Islam after the establishment 
remy Oo Soc EE OE Adi Only Pu poor and needy of the SOCiet, rin bligatory upon those who fulfil the certain conditions laid 
deserve to avail this blessing, thus it is related to the right of may |. o uie i Fe ee ee 
brief, it is noteworthy to mention that this compulsory devotion embodie, down bud inda xs odds uu A Ti alcun 
"Pm Mi RE DEUM ofman (Huqua al-Ibad) apis sources of Islamic Shariah are in favour of being it a 
pci d apai obligation. The holy Qur^àn more than 30 times"? has 
directly or indirectly emphasized the importance of this remarkable 
institution of Islam. The following words of the holy Qur'an also 
manifest its being something compulsory: 


The literal meaning of the word ‘Zakah’ is 


To spend a fixed portion of the wealth on the needs of the Poo as 
deserving people of the society is its conventional or terminological sense 
By way of offering the prayer, a man purifies his wealth and soul, 


tute for ‘Zakah’ 
Quranic citation is clear in conveying the sense: E 


urification and 
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(And those in whose wealth is a recognized right 
(Of their goods take alms 


agll g2i cM ag for the (needy) who asks and he is prevented (for 


some reason from asking). 
and sanctify them). ei Mon may purify Zakah among the other pillars of Islam has been emphasized by the 
Paying Zakah is also T€ . — prophet of Allah. On the occasion of the Farewell Pilgrimage (H ijjatul 
(Infaq Fi Sabil Allah) Zap rn -> spending in the way of Allah’ Wida), the Prophet (S.A.W.) laid great stress on the three main institutions 
of Salah in Surah Ibrahi En ip ond instructing the establishment of Islam besides the pure-hearted devotion of God: 
being addressed: > “fies it. Prophet Muhammad (S.A.W,)is 


sd iliis SHEE 55A Mas iag lE 


si lgi Gn Sela ji (Worship Allah, perform the prayer (five-tim 
D Tu ot : 


es as 
- > 21 1 i is Z 
4d wolle ae ae eee keep Fast and give regular charity). Ll. 
(Speak to My servas ces eao Jis oa HINES Alms (Zakah) is not a simple word representing the sense of charity,- 
dy establish regular pin have believed that they kindness or a government tax but it is a very 
bestowed livelihood We have’ und spend out of the represen 


enting the material enrichment and spiritual invest 
following comment of a well-known scholar highli 
ae igh! 


186 


“The Qur'ànie word ‘Zakah’ not only includes charity, alms, 4 
kindness, official tax, voluntary contributions etc, but also cof » lit] 


nbi, 
all these God-mindedness and spiritual as well as mora] Motiy 
It is an important pillar of Islam, next to Salah, Ifa man 
offer Salah, he is considered a disbeliever. In the same Way, if a Ber 
denies or shows any kind of negligence in offering this fina SOn 


" Ncial devotio 
he is not considered only disbeliever but he becomes 


C, 


th 


les Wi 
Cs” 23 


n, 

i S.A.W.) i «C agains 
them the companions of the Prophet (S.A. W.) intended to fight a 
The importance of Zakah also lies in the following: ar, 


(i) In the light of the Qur'ànic citations, it is well-known fac 


: tu 
offering of Zakah was ordained as a compulsory Obligation p. 


for 
Ummahs of the previous prophets of Allah (P.B.U.T.). It can be ie 
pointed out that the religion of Islam from very beginning was established 
on two compulsory obligations; Salah and Zakah. 


These two important and inseparable factors of Is] 
both are parallel to each other in the light of a large 1 


amic Society: 
' 
Qur'ànic verses and Prophetic Traditions. 


lumber of the 


(ii) Salah and Zakah are an important token of be 
of them is denied by some people, they are place 

of the disbelievers. The war should be waged against those. In this 
respect, the continuous directions in several Rukus of Surah ‘al-Tawbah’ 


are worth-considering. The following verse of the same Surah 
determines the Prayer (Salah 


) and the compulsory Alms (Zakah) asa 
standard of being a believer: 


ing a believer, if any 
d under the Category 
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if they repent, establish regular 
Prayers and practise re 


gular charity, they are your 
bretheren in Faith).?3 
(iii) The pure ca 


pital and fair possession of the wealth are the desirable 
factors of the du 


rable and the honest earning 


wealth of a man along with his soul becom 
desirable thing and the no 


compulsory obligation, 
Gv) Zakah being the right of the man besides the right of the Almighty 
Is a blessing to the poor and needy persons. It is a comforting consolation 


es purified. And thus, the 
ble purpose is gained by performing this 


- in offering of Zakah, the - 
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he deprived persons. The contributor finds a zealous invitation to 
Lis nore so that he may extend his hand of sympathy and fraternity 
p kis him more and morc. In bricf, offering of this devotion is a 
Paine to both i.c. the contributor and the person contributed. 


Zakah is an obvious manifestation of the philanthropic and sprirtual 
() raction between the individual and society. It is true that Islam is not 
ps bstruction in the way of individualism or a private ownership in an 
v epis but it is more true that it is dead against the selfish and 
dy nature and issues several instructions to suppress this undesirable 
ton Zakah in this connection plays a remarkable role. And thus the 
balance between the Individualism and Collectivism, Socialism and 
Capitalism and Materialism and Spiritualism is maintained. 


(vi) Zakah contributes more and more to create a healthy society. Ifa 
fixed portion of the wealth possessed by a rich person circulates among 
those who are deserving and needy, it means that decentralization of 
the wealth becomes a constant process. Thus, a financially weak and 


dilapidated society due to offering of this obligation proceeds towards 
healthy results. 


(vii) If Zakah is not offered by the person having the due amount, they 
deviate from the instruction of the Almighty. Violating the instruction, they 


also refrain from paying the rights related to God and man. That is why, 
stern warning has been issued to those who deny the offering of Zakah. 


«n Jeri aL disci 33 LR lg Gai ga 


ill sida, aii 
(And there are those who bury gold and silver and 


spend it not in the way of God, announce to them a 
most grievous penalty).* 


Contrary to the severe warning, the promise of help and support 
has been made by the Almighty for those who establish Salah and EET 
Zakah. The Almighty's declaration may be seen in the following verse: 


A HUS o] ail oe Gal dial isa os d isa 

| 631 3M, & aL Gill ia jt 

: "(God will certainly aid those who aid is (cau 
+ for verily God is full of strength, exall 
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(able to enforce his will). (They are) those Who, ir 
we establish them in the land, establish regu 


ity) 25 lar 
Prayer and give regular charity). 
Conditions for Being Zakah Compulsory 


obliga 
They are as follows: Ory, 


(i) Itis obligatory upon only a Muslim. It is a devotion, Theretore à 
except Muslim can be compelled to perform this obligation, Ong 
(ii) To reach the age of puberty is another condition. The childre 


no age of maturity are not compelled to offer this obligati 


n having 
On, 


Ty. The Person 
ve Zakah asa 


(ili) To be sane is also a condition for being it obligato 
having no sense of intellect is not supposed to gi 
compulsory obligation. 


(iv)To be free (not under the possession of anyone) is anoth 
considerable factor for being Zakah obligatory, The person passi A 
the life of slavery totally becomes under the stewardship of a 
master. He is not owner of the wealth in real Sense, Whereas i 
ownership for being Zakah obligatory is indispensable 


(v) Zakah is incumbent on a Wealthy person who has ‘the Minim 
Scale (Nisab) of the possessed wealth. The Nisab 
gold for instance is 5214 tolas (200 Dirhams) and 

respectively, 


of silver and 
) and 7^ tolas (30 zs) 


(vi) Ifa man has the wealth in hi 


| possession for a 
he will have to pay the forti 


eth of the whole. 


Some Important Information Regarding Zakah 


period of one year, 
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rransgress the limit. It is true the more he will give, the more its 


peneficiaries Will take advantage and the morehe will get the pleasure 
of the Almighty. 


w) passing ofa period comprising one year for the possessed wealth 
is a condition for being Zakah an obligatory duty as above-stated, 


put this specific period is required for money and all other 
commodities except land and garden productions. 


(v) If a man having Nisab, dencentralizes his possessed wealth 
deliberately before the passing a complete year, it isan act of betrayal 
and embezzlement. However, if he has to meet the natural needs 
or he is compelled to spend within Nisab under unavoidable 
circumstances before Passing a period of one year, it is not 
objectionable at all. Only the intention will be considered in respect 
of decentralizing or spending the money within Nisab. 


Kinds of Commodity on which Zakah is Incumbent 


There are five kinds of commodity on which the offering of Zakah 
is compulsory. A brief description about each is given below: 


(i) Zakah on Gold, Silver or its Equivalents 


The Minimum Scale (Nisab) of the gold and silver is 7⁄4 tolas and 
52/4 tolas respectively. Gold and silver either in the form of coins or of 
jewellery, must reach its Nisab for being Zakah compulsory. 214 % of 
the total will be paid as Zakah. Either 24% gold and silver or the value 
ofthe same commodity, both is permissible. If gold and silver are in the 
form of the mixed commodity, the issue becomes different here. If one 
of these two articles (gold and silver) is mixed with copper, brass etc, 
Zakah will not be compulsory on it. However if one of these two articles 
may be mixed with each other, the metal having more quantity in itself 
will be considerable in order of paying Zakah. 


(ii) Zakah on Commercial Commodity 


Zakah is incumbent on commodities being kept in provision for the 
commercial purpose. The meaning of being commercial is that the 
commodities have not been hoarded for self-use and beautification. It 
is also mentionable here that Zakah is not payable for machines and 
other instruments which cause the production of necessaries, 


ses 


iti) Zakah on Land Production 


Zakah on the land production is called ‘Ushr’; one tenth of the 
Whole, It is incumbent on every Muslim who gains the production of 


190 


land whether he may ve man or woman, $ 
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ane or insane and has Teach ya kah on the Four-footed Animals 
the age of maturity or not. eq (i? rica 
Zakah on the land income becomes compulsory in the High: 
holy Qur'àn and Tradition. The Almighty says in the Qur'an. 


of the 


„ufak? (domestic). Zakah is incumbent on the animals which saw 
Mn meadows and are for the purpose of reproduction and 
(Eat of their fruit in their season, but render the rcial E s DA may be consulted to know the 
dues that are proper on the day when the harvest js fan TS MA 
gathered).?$ 
The following instruction of the Prophet (S.A. W.) is furthe 


cular Number of Articles Rate 
mel lto4 Nothing 
: * — z . Tmore Ca 
elucidation ofthe Qur'ànic citation: 5to9 
A, iat iM ss gi S Sata dn aiu i 


One goat or she-goat or the 
price 

: RS « 10 to 14 Two goats or she-goats or 

à all h’. 

(On land irrigated by rain water or by natural water 

channels or if the land is wet due to a nearby water 


Two she-camels of three 
the same. 


years old or the price 
After reaching the 120 camels in number, the account will aid i m 
the beginning; one she goat on each five increasing numbers of. pne 
will be added in paying Zakah. UA 


the price 
« 15 to 19 Three goats or she-goats or 
the price 
channel Üshr' (i.e. one tenth) is compulsory (as « 20 to 24 Four goats or she-goats or 
Zakah); and on the land irrigated by the well, half the price 
of an 'Ushr' (i.e. one twentieth) is compulsory).? “ 25 to 35 One she-camel of one year 
According to Imam Abu Hanifah, one will have to give one tenth of o PERE ECS 
all kinds of land production, i.e. gram, paddy, wheat, barley, apple, grape « 36 to 45 One she-camel of two 
onion, potato and garlic etc. The Almighty Allah instructs: years old or the price 
IU C Tr C ice & J E e, « 46 to 60 One she-camel of three 
O^ exl liil Po Rua Lu olih ee) EEN res | csal uil years old or the price 
ENT « 61to 75 One she-camel of four 
. - ld or the price 
(O you who believer! give of the good thing which p : f two 
you have (honourably) earned, and of the fruits of " 76 to 90 Two ne ees $ du 
the earth which We have produced).?8 ; "Howe a cha" 
If the irrigation has been done through own means instead of natural B cun 
sources, one twentieth of the total will have to be given. The remarkable 
difference between Zakah and Üshr is that contrary to Zakah, there is 
neither a Nisab 


or paying Ushr nor passing of one year is essential for 


Nisab of Zakah an 


as follows: 
Particular 


Cows and buffaloes etc. 


ec 


“a 


[7 
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d its due payment on cows and buffalo, 
S Will 
be 


Number of Articles 
1 to 29 
30 to 39 


40 to 59 


60 to 69 


70 to 79 


80 to 89 


90 to 99 


Rate 

Nothing 

One Calf of 

year old o Ong 

price F the 

One calf oft 

years old or Wo 

price the 

Two calves of on 
e 


One calf of tw 
years old anq ae 
of one year old o 
the price 

Two calves of two 
years old or the 
price 

Three calves of 


one year old or the 
price 


As much as the number of the particulars will be increased, the rate of 
Zakah will be accordingly increased. The reasonable method is this that 
the numbers of 30, 40 may be taken as a standard. For example, if the 
total number of the particular animal is 70. The owner will have to pay 
one year old calf according to the number of 30 and he will have to pay 
one more calf of two years old according to the number of 40. 


Nisab of Zakah on sheep and goats and its due payment will be as 


Particular 
Goats and sheep 


[1 


Number of Articles 
1 to 39 
40 to 120 


121 to 200 


follows: 
Rate 
Nothing 


One goat or sheep 
or the price 


Two goats or — 
sheep or the price 
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| , 201 to 399 Three goats or 
sheep or the price 
a upto 400 Four goats or 
sheep or the price 
a More than 400 One goat or sheep 


at each hundred 
or the price 


|f the person reaching Nisab of Zakah has only goats, he will have 
(o pay the same. If he has only sheep, he will have to pay sheep. In 
"^ of mixed property, the particulars having the more number will 
pave to be paid. If both are equal in number, the recipient has a right to 
take whatever particular he likes.” i 


peserving Recipients of Zakah 


There are eight kinds of recipient of Zakah who have been described 
gs those entitled to receive Zakah. The Almighty in His book elaborates: 


-Ge m 


pea dio gl dl iro qs Gall uL dd 

sss file dn s 
| (Alms are for the poor and the needy, and those 
| employed to administer the (funds); for those whose 
| hearts have been (recently) reconciled (to truth); 
| for those in bondage and in debt; for the cause of 
God; and for the wayfarer. (Ti hus is it) ordained by 
God and God is full of knowledge and wisdom).” 

A short description on the Qur'anic citation regarding the eight 

cipients of Zakah may be seen as follows: 


categories of the re 


(i) Al-Fugara (The Destitute) 


j 
| 
| These are those people who have money either reaching Nisab or 


less than that, but it may not be sufficient to meet their needs.” According 


er i Hanifah, Ibn À bbas, 
to the definition given by Imam Zuhri, Imam Abu pot Mec 


à ; te, 
| Hasan Basri and other Muslim scholars of repu ufficient and “live | 


for those people who although have money P^ P^ sies Kathir 
in straitened circumstances and do not beg from anys. 5 
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T » Qur'an. expounde = 

i nentator of the holy Q | 1 ands hig e 
a leading con toon! of the Verse that Miskeen : A i 

‘ «al Masa a Phat 3. sh M, 
Fuqara’ wa ‘al ae bogging from others. That is why LM Ne 

LI - * * ` wea S . i 
E in i from the head of Zakah, ig M 
i * issitet 

entitled to be ass 


The Miserable 
(ii) Al-Masakeen ( The Misert | ) 
yave nothing else to meet even the in 
" ! af’ anlan " 
ling to Hadrat U mar Masakeen’ ma E w 
for earning but fall short of wetting 
0 


The persons who | 
needs of his life, According 
to those who are although fit 
(iii) Al- Aamileen (The Persons Deputed to ind Zakah) 

These are the persons who have been appointed as a Collector, 
Zakah by an Islamic government. The persons who are depute i 
collect Zakah even in non-islamic government bya group oror 
ofthe Muslim community, will be also paid as their wages. 
(iv) Muallafah al-Qulub (Those Who Need Reconciliation) 


Banizatio 


These are the persons to whom Zakah may be given to incline 
them towards Islam and show firm stand for Islamic cause, The Person 
who has embraced Islam newly is also needy financially, Therefor, 
Zakah will be also given to him for his satisfaction. 


(v) Fi al-Riqab (Persons Wishing to be Liberated from the Bonday 
of Slavery) 


The fifth category of the due recipients of Zakah comprises thos 
persons who living under bondage of slavery want to emancipate 
themselves from this curse. If they pay money to their master, they 
may be released, but due to their inablility to provide the required money, 
they are totally at loss to liberate themselves. These persons as tk 


ransom of their release from their master's slavery will be helped wil 
the amount of Zakah. 


(vi) Al- Gharimeen (Persons Wishing to be Relieved from the Deb) 


These are the persons who are indebted to one and have no abil 


to pay the debt to the concerned. Zakah will be given to them for relievit 
themselves from the burden of debt. E ! 


(vii) Fi Sabil Allah (For the cause of Allah) 


This category has a broad scope. This is a common word consis 


od de wA i s 
ofall good deeds related to the religion. This is, especially meant fortho ; 


Persons who make a great effort in the way of Allah and do not de 
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ihe sacred fight in the way of Allah but, they are unable to afford 
fron traordinary expenses of Jihad (the sacred war in the way of Allah); 
sexu 


ihe are deserving to receive the assistance under the head of Zakah. 
ose * 


p Ibi al-Sabil (Wayfarer): 
y 

The persons who come under this category are those who have fallen 
„need While travelling from one to another place. Although they are 
wealthy at their homes, but the help under the head of Zakah can be 
weal ‘ . . i | 
given to them, ifthey run into a miserable condition during their travellin g. 


"Ifthe relatives or neighbours, although reaching Nisab, are needy 
and deserving under any of the above-mentioned eight categories 
rescribed by the holy Qur’an, Zakah, abserving the preferential order, 
will be given to them respectively, However, Zakah will not be given to 
mother, father, grandfather, son, daughter, husband and wife. 

Sadaqah al-Fitr 

/ Ramadan al 
has been declar 
al-Fitr is oblig 
Prophet (S.A.W. 
Muslim to those 


The jurists of the Hanafi School of Jurisprudence insist that it is 


obligatory (Wajib) nota compulsory or binding (Fard ), as the scholars 
of other celebrated schools of Jurisprudence Say. 


Conditions for being Obligatory 
(i) Tobe Muslim 
(ii) To be not slave 


(iii) To have wealth more tha 


n one’s necessary needs and reachi 
ing th 
value of Nisab. S 


C LA . . f 
S ontrary to the conditions of being Zakah as an obli gatory, there 


cert . "A" . . H . 
i Din conditions in Sadaqah al-Fitr which differ from those found 


S Offering of Zakah is incumbent on the person having sanity and the 
8e of puberty, But so far as the offering of Sadaqah al-Fitr is concerned 
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the conditions of being physically mature and sane 
equally it becomes 
and the a 
fo 


th 


are Cons 
obligatory on those who are bereft of ha 


ge of puberty. In this situation, the person acting 
r them (insane and immature) will pay Sadaqah 
tem, If the sponsor falls to do so, he will be Supposed to per 
sin. And the person (insane and sexually immature) le 
sponsorship of a responsible man after the recovery fr 
state, will have to pay the lapsed Sadaqah al-Fitr, 
(b) The condition of having wealth more than indispens 
considerable for offering of Sadaqah al-Fitr. It is 
that the condition of passing of one year on the a 
make Sadaqah al-Fi trobligatory. 


Some More Relevant Information 


Idereq and 
Vin Se 
AS d spo 


"^ 1 
al-Fitr On be 


r 
half 
Detrate , 
AVING under the 
om the abnorma 


able needs i 
also mention 


SSet IS not ne 


Cessary lo 


(i) Sadaqah al-Fitr is incumbent on a Mus! 
equal property to Nisab of Zakah. It become 
the morning of Id celebration day. 


(ii) Paying of Sadaqah al-Fitr is preferable before offering of Salah 


al-Fitr (Id Prayer), So that the poor and needy also meet their needs 
and participate in the Id celebration. 


im having more and less 
S obligatory from Carly in 


(ii) ^ The person who is either indebted to anyone or not but reaching 
Nisab may offer this obligatory deed. 


(iv) All kinds of corn; wheat, barley, paddy, 
date and large raisin can be given und 
Wheat and barley would be given one 
half sers (ser is a weight measurem 
respectively. All other corn would be 
price of wheat and barley. 


gram, and fruit especially 
er the head of Sadaqah al-Fitr. 
and three quarters an three and 
ent equivalent to about 2 lbs) 
given in weight equivalent to the 


(v)  Sadaqah al-Fitr of more than one person may be given to only 
one person among the categories of the deserving. 


(vi) The due recipients of Sadaqah al-Fitr are those of Zakah; n 
Fuqara, al Masakeen, al- A amileen, Muallafah al-Qulub, Fi al-Riqab, a 
Gharimeen, Fi Sabil Allah, Ibn al-Sabil. A brief description of ii 
eight categories of the due recipients has already been given under! 
discussion on Zakah. 


“THE PILGRIMAGE 
(HAJJ) 


gistorical Background IV 
Hajj is the fifth pillar ofIslam. Being the finest institution, it provides 
gn evidence of the wholehearted devotion and sincere submission to 
the Almighty Allah. Prophet Ibrahim was issued the order, being 
accompanied with his elder son; Ismail, to stay” at a deserted, sandy 
and uninhabitated place, i.e. Makkah. Hadrat Ibrahim made an entreaty 
toAllah in this dreadful situation: "MCCC 
good din dis 655 GS iè alg. as Be KSAT SIL, 
2 - jm E cud En T a Irn 7 Se 
852965 pall GE Goll 52 Sagi Jaa ESLa lag Lis) 
Gg Sais aglal oljaill g 
(O my Lord! I have made some of my offspring to 
Dwell in a valley without cultivation by your sacred 
house, in order, O! our Lord, that they may establish 
regular prayer so fill the hearts of some among men 


with love towards them. And feed them with fruits 
so that they may give thanks).*6 


It is an established fact that Hadrat Ibrahim (P.B.U.H.) with his 
son Ismáil began to construct the House of Allah called Kabah. This 
building was not meant for only offering of Salah but it was also a 
centre for propagation ofthe Movement, the universal Islam. The purpose 
ofthe House of Allah has been declared in the holy Qur'àn: 


s Gall iis E s all Lg si ws ge gy 
" IP Nope | ect AM Rm 4t. A A 
| Lal ELS SIS 23 pal] ali Sl ts bi 
E (The first house (of worship) appointed for men was 
that at Makkah, Jull of blessing and of guidance 
Jor all kinds of beings, in it are signs manifest; (for 


` example), the station of Abraham whoever enters it 
. attains security). 


AM) 


“In the Performance of Hajj Ht ean be ennily observe 


course Of spiritual enriehmert and moral rearmament 
Mtonsified de 


terest and i 
of Islam" 


(that ji li , 


|] 
A COURKE (à 
votion and disciplinary experience, a course of humanitari 


{ H r 
spiring knowledpe-nll put together in one single Institution 


Conditions for being Hajj Obligatory 
The conditions for I lajj can be place 
is based on permanent nature while 
is duly called the C 
conditions are 
(i) To be capable financially is the foremost condition. Iam 
much money besides the total c 
sufficient for the purpose 
sacred journey, 
(ii) To have faith in Allah and the P 
can not perform Hajj. 


d under two cateporieg ie, One 
the other is on the tempor 
ondition of the temporary nature, 
of the permanent nature: 


ary and ii 
The lollowiny 


an has «o 
Xpenses of his family, which may be 
of Hajj, he will have to undertake the 


rophet (S.A.W.), For the disbeliever 


(iii) To reach the age of puberty. Even if 
of Allah one and again, he will have 
being mature, 


a child has visited the House 


to perform the due | lajj after 


(iv) The insane is also exempted from offering of this obli 
would be treated as a child in order to offer his obli 
(v) To be free from bondage of sl 
today, this condition will be a 

and capable financially but, p 
(vi) If a wom 


gation. He 
gation, 
avery is also a condition of Hajj. Even 
pplied to the person although being fit 
assing his life in prison. 
an wants to perform this obligation, she will have to be 
accompanied on the expedition, by any of her close relatives from 
whom she does not need to observe the veil (Pardah) and the 
marriage relation with her may be unlawful (Mahram), 
Besides the above-cited conditions; there are furthermore conditions 
which are based on casual circumstances. They are as under: 
(vii)The way should be safe and : ound so that the journey may be 
undertaken peacefully, a i ; te T PMID i : 

(viii)If a woman is passing through probationary period (iddah) due to 
being divorced or widow, the observance of the Pilgrimage would 
not be incumbent upon her, Be OEE OES 


sas 


P y 


(ix) If a man in absence of c » 


alificati onditior, r 
d ee conditions later i pus Hajj but he fulfils all 
Or offerin ; NIS previous Hajj wi 
: g of th GA s Hajj will not b 

he will not be ex © obligation i i 

ild ~ <Xempted from the obligat; mposed after that. Thus 
would remain compulsory forhi gation and the offering of Hajj 
Ifa man fulfi a . 


lling all quali 

qualifications j 

nominate someone to offer the obli va snas physically, 

(the substitute Pilgrimage) in Shariah iens : is called as 
nology. 


Compulsory Functions of Hai; 
Hajj (Faraid al-Hajj 
(i) Ihram 1 al-Hajj) 


he can 
‘Hajj Badal’ 


After completing a consi 
b iderable part of j 
E de o Journey, a man observing 
ae ee ary for his real destination, but 
ossed until and unless he observes Ihram by usi hi 
ore than two simpl i eR M d 
m imple cloths, i.e. a sheet of cloth for wrappi 
die othe f gn 
upper an er for the lower part of body. There are special 
boundaries for the people coming from the different regions of the world. 
Yalamlam is specific boundary from those who belong to India, Pakistan, 
Bangladesh, and Yeman. 
(ü) Tawaf al-Z iyarah 
The person intending the Pilgrimage after reaching Makkah is bound 
-to go round Khanah-e-K à bah (Baitullah) seven times by kissing the 
Black Stone (ed mer). The four rounds hold the position of being 


compulsory function whereas the other three are obligatory (Wajib). 


* (iii) Wuquf al- Arafat (To stay at Arafat) 

eg AH aji during completion of the enterprise has to live, may be fora 
little time, camp-like life; station at the ground or Arafat. 
(iv) Tarteeb (Order in Performing all 
: Tawaf al-Ziyarah an 
r order. 


Place 
st be done inaduet 


Compulsory F unctions) 
d Wuquf al- Arafat must 


ime at a particular 
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Obligatory Functions of Hajj ( 
(i ; 


Wajibat al-Hajj) 
) 


Sai f. Running Between Safa and Marwah) 


he leaders of the celebrated schools of J 
anifah say that ‘Sap’ is 4 bindin 


(iv) T. awaf al-Qudum (Round for Visiting Makkah) 


This round is obligatory (Wajib) on those Who visit Makkah from 
different corners of the world. 


(vi) To Sacrifice Animals 
Some Desirable Practices 


1l. A Haji should Place one corner of Ihram's sheet beneath his right 


der. It is called "Istibagh? in 


2. One Should go fastly preferrin 
round of Baitullah. This traditi 


the round (Tawaf) behind the place of Ibrahim, 


1. Ifa Hajileaves any compulsory obligation, his Hajj becomes futile. 
2. Sexual intercourse makes Hajj null and vide. 

In the two above-mentioned Situations, he will have to perform 
the same in the following year. Hajj will be incumbent on a Haji. 
Expiation or ransom in this case is not acceptable at all. There are 
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in activities which T 
ertain ac make ransom or penalty obligatory ona Haji. 
Those are as follow: 


(D Preparation of the causes of sexual intercourse. 

Q Te cut one fourth hair of the head and beard. 

3) Uses of the sewn clothes by a man. 

(4) To get the nail cut. 

(5) To make the head of the man covered th 
same way, to make the face of the women hidden. 


(6) Toruba scented thing ona major organ of the body or on the 
clothes, having one span length. 


(7) To perform matrimonial rites. 
(8) To go on a huntig expedition. 
(9) To engage in the absurd and futile deeds. 


(10) To miss Tawaf al-Qudum or Tawaf al-Sadr. 


roughtout the day. In the 
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^MARRIAGE AND DIVORCE 
IN ISLAM 


The human beings because of being endowed with some outstanding 
qualities are differentiated from animals and beasts. In other words, it 
can be said that man being devoid of certain merits, joins the rank of 
animals. Indeed man, like animals naturally has sensual desires. But the 
perception of modesty and consideration of limitations laid down by the 
Almighty and His Prophet (S.A.W.) are among the distinctive 
characteristics of the human beings. The marriage system is undoubtedly 
a sacred contract between the two parties. This relation on the one 
hand is a sacred means for quenching the thirst of sexual desires innate 
in the human beings by Law of Nature, and leads them towards the 
moral excellence, spiritual elevation, social integrity and human peace 
and stability, on the other hand.? 


. Ifthe marriage is benediction conferred by the Almighty on the 
whole humanity, the divorce, although as the last resort in a very critical 
juncture is also a blessing bestowed by the Supreme being. The divorce 
in form of the final option may be incentive to ameliorate the sensitive 
and tender conditions of the spouse. The practical wisdom of this most 
. undesirable but permissible thing (Talaq) is obvious, if the desecration 
of the purpose of Marriage may be kept in view. ; 


Owing to importance of Marriage and Divorce, it would be 
appropriate that the instructions regarding these two significant issues 
be elucidated to some extent, in detail. | 


Marriage (Nikah) 


One of the most important subjects in Islam is Nikah which has 
been misrepresented to a large extent especially by the Western pleaders - 
for tlie women emancipation of women. It is not a business dealing or a 
contract based on material benefits as time and again expressed by th e 
antagonists of Islam. It is. very sacred relation and the decen 
companionship oftwo parties which is meant for all possible bettermen 
of the husband and wife. VE 


According to.a leading scholar of Islamic learning: 
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«Marriage (Nikah) is an institution that aims at the common good 
fthe married couple. It is supposed to realize the greatest possibility 
: rall the concerned with the love and harmony that prevails at home 
s any intrusion from law".*? 


Islam is neither a religion which allows man to be unbridled nor 
says that killing of nature and sex is a desired standard in Shariah. But 
itdoes not leave any room for extra-marital relations of man and woman. 
They are allowed to quench the thirst of sexual desires under a sacred 
contract of themselves, i.e. that is ‘Nikah’ in Shariah terminology. An 
individual being attached to each other is permitted to fulfil one's sex 
desires, and the man, woman and the born child are paid due regard and 
respect and all kinds of social and economic right are bestowed on 
them by others. There are several verses in the holy Qur'àn, learning 
the importance of this sacred contact; they persuade man to be fastened 
with this relation. Some of these norms are mentioned here: 

as 7 š 5 2 - ierit X4 u hk = 3 23 E 

X5 Gba OL, RES S COdos s ai; 


A531 Sal ils ddl SIL SATA ILE ss ibus 
stall, 
(Except for these (About whom the Prohibition has < 
been ordained) all others are lawful, provided you 

seek (them in marriage) with gifts from property 
desiring chastity, not lust..... Wed them with the leave 

of their owners. And give them their dowers, 
according to what is reasonable).>* 


The Almi ghty Allah elaborates the point at ánother place: 


Y, ee s 25 A MEETS "EC Uo et. y 
(Lawful to you in marriage) are (not only) chaste 


women who are beleivers but, chaste women among 
the people of the book revealed before your time),55 


Ascetic life in Islam has been condemned by the Almighty. 
: Proclaimed: 


MM os 5 Lgs Vl saris Le ESL Las 23 Sl; Ste; 
4 S saae door ae ee 
Haley (85. La se Ls 
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(But the monasticism which they invented foy 

themselves, We did not prescribe for them. (We 

commanded) only the sceking for the good pleasure 

of Allah: but they did not foster as they should have 

donc).?* 

The Prophet (S.A.W.) also has given certain instructions whi 

explain the importance of this sanctified contract. Some of them m 
be seen here for the pupose- The Prophet (S.A.W.) said: 


cobs odi uiua Jas d Gad uius be elei 


(Marriage (Nikah) is my tradition... Whoever 
deviates from the same, is not of us). 


At another place the Prophet (S.A. W.) exhorted the people for Nika 


555 call bazig pail Rel Gli egiii Sl pal gs 


(One who can support a wife should marry For it 
restrains eyes from casting (evil glances), and 
preserves one from immorality but one who cannot, 
should keep fast (for it is a means to control sexual 
desires).^^ 


Conditions for Nikah 
(i) Proposal and consent (al-Ijab wa al-Qabul), i.e. certain words should 
be used by the both parties for Nikah being legally ri ght. 


(ii) If any of the both parties is bereft of reason, the contract will not be 
considered as valid. 

(iii) The maturity and liberty of each of them is also a necessary 
condition. If an immature and a slave want to marry, Nikah would 
not come into practice unless their sponsor’s permission is taken. 

(iv) Each of the both parties should be known by name. 

(v) The dower (money settled upon wife) is an important condition in 
the enforcement of Nikah. Therefore, it must be mentioned during 
the time of the proposal and consent (al-Ijab wa al-Qabul). 
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The presence of the guardian is also necessary condition in holding 
vi. f 
| the marriage. 


ii) The presence of at least two witness is compulsory for holding this 
| sacred contract. 


fain Objectives of Nikah 


Nikah in Islam is a God-given bounty to the God-fearing persons 
nda healthy tradition recommended by the Prophet (S.A.W.). It is not 
nly a means for self-gratification, but a sacred contract which 
ontributes effectively to differentiate the human beings from animals. 


Xing a blessing not for both parties but for the whole Society, it aims 
mainly at following: 


iJ Peace, comfort, love and mercy are important attributes which 
‘sentially contribute to the success of the whole society. The Nikah is 
he precious asset which aims at bringing forth all these most cherished 


jualities for success. The Almighty Himself draws attention towards 
his particular objective: 


Ass lial ic assi asl s C7508 shea 


a P ops cu >? are 
(And among His signs is this, that He created for 
you mates from among yourselves, that you may 
dwell in tranquility with them. And He has put love 
and mercy between your (hearts).°? 


Atanother place, the purpose is highlighted by the Almighty: 
SESS GE lis Des 33315 dd 55 il ull ss 


^ . 
(It is He Who created you from a single person, 
and made his mate of like nature in order, that he 
may dwell with her in love). 


heg, Phe Words *Muwaddat', ‘Rahmat’, and Le taskunu’ used by 
Me Qur'an represent love, affection and peace respecitvely. These three 
es 3 inevitably contribute very well for the success of individuals ang 
ih, ns. The important purpose of Nikah is to achieve these three 
tives in all respects. 


I 
j 
j 
rd 
i 
f 
} 
i 
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(ii) The second purpose of Nikah is refraining from all 
kinds of imorality and malicious appearance. The Quranic expression‘! 
jisilil jt jad is more than enough to instill the sacred purpose into 
hearts and mindsyone descrating the chastity, should not incline towards 
any kind of inmodesty, Prophet's teaching? in respect of marriage does 
not leave any room that it aims at refraining from casting evil glances at 
an unlawful thing and restraining from shameful deeds. 
(iii) One more remarkable purpose of Nikah is to hav due regard for 
limitations imposed by God on man. If man pays his due respect to the 
list of prohibited and approved women, furnished by the Almighty in 
Surah al-Nisa, he leads himself to the path of Piety of Allah. Observance 
of the rules and regulations related to Nikah itself is sample evidence 
of his deserving regard for * Hududullah’ (limitations of God) on the one 
hand and it paves the way for more in the long run on the other. 
(iv) If a man is content with this great blessing, i.e. ‘Nikah’, he does 
not prove himself only to be a follower of certain rules and regulations, 
but also provides an evidence to be a man of humane and good character. 
This sacred contract in real sense is meant for the honour of his children 
and family besides the husband and wife: Each ofthem holds independent 
status in the society through this Nikah. Thus a man observing the 
cedem ofa marriage gets honour of being noblest of the creatures? 

(Al HEUS cá ixl ) and he and his other dependents avail due rights in 
the society. 
(v) Nikah isnotonly a means for satisfying the sex appetite. It is meaningful 
and sacred relation. Procreation is among several respectable objectives of 
this blessing. In a Tradition, the Prophet (S.A. W.) persuaded a man to 
marry with the woman who begets the maximum number of children. 
Dower (Mahr) 

Dower in the sense of Shariah terminology is the property which is 

given to the wife after Nikah in exchange of enjoyment of her body.” 
It is either paid just after holding Nikah or later on, if the two partners 


agreed on it. The first state is interpreted as ‘the posterior dower’ (Mahr 


Muwajjal). 
The Almighty has proclaimed about paying the dower: 


alas orgia Lal dst; 
(And give the women (on marriage) their dower as 


a free gif)." 


Rel 
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The dower should not be unknown or an unfamiliar amount or quantity 
but should be clearly mentioned. Commercial commodities, animals, 
houses etc, and their prices besides moncy, gold and silver can be given 
to the wife as ‘Mahr’, Although there is no limitation of the maximum 


dower but its being minimum is better and desirable as the Prophet 
(S.A.W.) instructed: 


LL] "34 | s Tc" T» d "i. KT 
(The marriage easily performed is the most 
venerable in respect of benediction)” 


According to the Hanafi School of Jrisprudence, the minimum amount 


ofthe dower is 10 Dirham, equal to 2 Tolas and 9 Mashas. It is appropriate 
that the matter re sarding the dower should be decided 


according to the 
Convenience of the both parties. If it is not settled at the time of Nikah, it 
Will be paid afterwards by the husband, i.c. that will be ‘th 


dower’ (Mahr Misl) enforced in the family of the woman. 
Women Permissible for Nikah 


Nikah isa blessing not only for two parties comprised of the husband 
and wife, but also for the whole society. All Muslims 
of some can marry mutually, provided they fulfil 
condition of making it lawful. The women with whom 


?r not allowed are described in the holy Qur'ün: 
ai SS à aL S LY Lai ur CHE EGET 
isl Kin Killea eaa sis 
CIRENEAN 
il i35 3 pslas atl; Sela SN Sog SIRI dts 3 3 
"Re CHAI Sy iliac psi piri 
ges Mon olas dl pilai o» Sii eS LETT Jeu, 

Pil» Shatil Lis 5 gii SK S) ala asa 

oxi (S15 laL £61 a ls aids a SS GLUT agi 


e customary 


with thc exception 
all thc necessary 
Nikah is allowed 
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(And marry not woman whom your fathers married, 
except what is past: It was shameful and odious. 
an abominable custom indeed. Prohibited to You 
(for marriage) are: your mothers, daughters, sisters, 
Father's sisters, mothers sisters, brother s 
daughters, sister s daughters, foster-mothers (who 
gave you suck), Foster-sisters, your wive’s mothers. 
Your step-dauthers under your guardianship, born 
of your wives to whom you have gone in no 
prohibition if you have not gone in:- (those who 
have been wives of your sons proceeding from your 
loins, and two sisters, in wed-lock at one and the 
same time, except for what is past. For All 


ah is oft- 
Forgiving, most Merciful:-Also (prohibited are). 
women already married, e 


xcept those whom your 
right hands possess. Thus has Allah ordained 
(prohibitions) against you; except for these, all 
others are lawful, Provided you seek (them in 
marriage) with gifts from your property, desiring 
chastity not lust). 


Nikah with the idol and fire-worshipper is not 
So far as the People of the Book are concerned 
permitted for Muslims, but the 


, their women are 
Almighty has Stipulated a Condition of 
chastity for Nikah with the woman. He says: 


egitimate in Islam. 


“Tslam is not exclusive Socia in €rcourse d nter-marr age 
" 1 li t i ing i i 
. ] nclu 
IS Permitted With the people of the Book i l 


A Muslim woman may not 
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may be maintained safe and sound. The scheme has been displayed on 
the assumption that a person proposing Nikah, is a man. If the person 
is a woman, the same regulation will be operated 


in this respect, The 
same rules will be applied in relation of in-laws and fostering besides 
family relations. 


Polygamy 


Polygamy is interpreted as ‘the plurality of mates? (Taaddud al- 
Izdiwaj) and commonly known as t 


o have more than One wife at the 
same time. It has been practised by the 


prophets of Allah; Jbrahim 
Yaqub, Daaud, Sulaiman (P.B.U .T.) and pr 


ophet Muhammad (S.A.W.). 
puc her eee 
Strictly speaking, it has been a known practice throughout the human 
history. It is needless to say that a la 


rge number of married people have 
mistresses or unlawful mates more than one legal wife. 


The extra-marrital relation as observed in the Western as well as 
Eastern society, being illegal and immoral, is a curse for the individuals 
and society. The humane character, modesty, regard and respect— 


these all lose their significance in extra-marital system. Both the involved 
parties and their born children, due to 


not having an independent 
identification become at loss to prosper in life, even they feel themselves 
to bein insulting bondage, living in the existing society. 

Islam neither instigates its followers to be quite free and unbridled 
nor persuades towards killing the natural and sexual desires. If a man 
having intense sex desires, in spite of adopting the matrimonial System of 
Islam, is not satisfied with one, he is allowed to have more than one, but 
not exceeding four, provided he does justice to all. It is bounty of Islam 
that a broader and sanctified scope has been provided for one, who has 


holy Qur'an under certain conditions permits it: 
a do EN 2 


1 oi cis a Eig SBS gis Lad o» CE CUL 1S. Là 


815i M lait" 
(Marry women of your choice, two or three or four. 
But if you fear that you shall not be able to deal 
71 
justly (with them), then only one). 


Some Other Relevant Points = 
(i) Man in particular is instructed to choose his life partner on the 


basis of the permanent characteristics; chastity, modesty and Piety 
of the Almighty (Taqwa). 
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(ii) Nikah isasacred contract between two life partners and it distin 
man from beast; that is quite bereft of modesty and chastity, 

(iii) Nikah becomes obligatory (Wajib) upon the person who is Capable 
even of taking debt” for paying the dower and earning the livelihood 
and moreover, he is afraid of perpetrating a major sin. If he does 
not marry, he will be punished by the Almighty. 

(iv) Nikah is not meant only for self gratification but also for the 
achievement of all means besides the sanctificaiton of God’s limits 
(Hududullah) for the betterment of the individual and society, 

(v) Woman has a right to demand the dower (Mahr) from her life- 


partner according to his financial position. If she withdraws from 
her right, it will not be objectionable. 


Buishe; - 


(vi) Polygamy is not at all an article of Faith. it has not been encouraged 
by the Almighty and the Prophet (S.A. W.), but it has been ordained 
as permissible under certain conditions and specific circumstances. 
Its legitimacy appears asthe last option to solve some social, political, 
moral and economic problems. 

(vii)It is an approved means for quenching the thirst of sex, but it is 
extendable only to four wives, whereas before the advent of Islam 
a man could have any number of wives. 

(viii)Equality or justice is the pre-requisite of Polygamy. If a person 
feels himself to be fallen short of Observing justice in all kinds of 


right of the wives, he is exhorted to be content with only one. 
Divorce (Talaq) 

The word *Talaq (Divorce) literally means to untie the knot- 
However the word * Talaq' in Shariah terminolo 
untie the knot fastened by Nikah. 

The women's rights and their emancipation is one ofthe important 
subjects which is being hotly discussed particularly by their Weste™ 
pleaders. According to them Marriage, Polygamy and Divorce-thes® 
all are very obstructions in the way of the women’s betterment in eac! 
and every part of life. It would be appropriate here to quote a statement 
given by one reputed representative of women’s rights in which his 
hostile approach to the very established and beneficial articles of Isla" 
is obvious. He says: 

“These three evils are so clearly intertwined with the Mohammada® 
religion - its Book and its Prophet - that they can never.be wholly 


1f 
gy is explained as t0 
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abandoned without doing violence to the teaching of the Koran and the 
example of Mohammad”.?3 
Divorce, contrary to the verdict of the Western pleaders of the 
Muslim women's rights, is not a curse but a means for consolidation of 
the family life in such a critical juncture, where it is adopted as the last 
resort. Nikah in Islam has no doubt a decent and noble cause. If the 
cause is endangered due to certain initatives of the husband or wife, 
Islam does not remain to be only a spectator of this dark and sad 
situation, but takes initiative for reconciliation between these two parties, 
The Almighty Allah manifests in the holy Qur'ün: 
- -- - s 2 , - - 23 
NGAI óe LS s dil Jo LŠ ii arcs Glia etia os 
gis al 335) Le SAL Ls s 
(If you fear a breach between them twain, appoint 
(two) arbiters, one from his family, and the Other 
Jrom hers; If they wish for peace, Allah will c 


ause 
their reconciliation). 


If an attempt regarding the reinstatement of peace and pleasure in 
family life is f utile, nothing except ‘Talaq’ can be effective for safeguardinp 
their interest and entity. And here divorce becomes obligatory, although it 
IS explained by the Prophet (S.A.W.), as ‘the most detestable of all 

egitimate things’”> in the sight of the Almighty. The following remarks 
may be helpful to observe the significance of divorce: 


“By allowing divorce in the first place, Islam decl 
it cannot tolerate unhappy, cold and stagnant marri 
more harmful than divorce”. 


ares its Policy that 
ages which are much 


So far as the right of divorce to the man is concerne 
Completely reasonable. According to the description? 
Qur'an, : Talaq’ is the right of the man who is responsibl 
It also can be understood by taking account of this fact that after 
accepting woman, a man becomes totally sponsor for her. It is ine 
Nikah is especially based on the acceptance of the man. If he denies 
thousands and thousands times of women’s declaration of | i 
Presentation to the man is of no use. Keeping in view the fact T 
be said that the real master of Nikah is the man, because of 

© authority of her acceptance.?* 


d, it is 
Of the holy 
€ for Nika h. 


> it Can 
having 


Z2 


: itical juncture, Islam proved itself to 

In applying a it is not true that only 
be well-wisher e nae d to sanction the verdict for sepration. It is an 
= ie "» if the wife does not feel secure and happy with her 
— she is justified to obtain Talaq by giving something as 
gift. Talaq obtained on the basis ofthe wife's initiative is called ‘Kh ula? 


Oe Ee Oe 


in Islamic Shariah. If the husband in spite of Talaq being justifiable, 
insists on denial to sepration of each other, the court will intervene to 
convince the wronged party to take the stand of sepration. 

Kinds of Talaq 


How many kinds of divorce are permissible in Islamic Shariàh? The 
Qur’ãnic citations, first of all, must be kept in view regarding the appropriate 
understanding of Shariah spirit in this regard. The Almighty instructs: 

(Divorce is only permissible twice: After that , the 
parties should either hold together 


terms or seprate with kindness).?? 
One more Qur'ànic instruction is helpful to know the relevance of 
Talaq. The Almighty says: 


on equitable 


GEB ES us gc idus Sot os 
(So if a husband divor 


‘ces his wife (irrevocably) he 
cannot, after that, 1 


marry her until after she has 
married another husband and he has divorced her).*° 
It was custom of the period of Jahili 
give so many divorces and th 


ai €n marry those divorced Wives once again 
ne woman was compelled to pass her life with her unwanted husband. 
The Qur'ànic Proclamation; ‘dj 


ae, xt with the 
ste mn “ahiliyah was proved to be a green signal 
emancipation from a man's oppression against her?! However in 
e light of the above-quoted verses and so Many Traditions of the prophet 
(S.A. W.) regarding Talaq, thre kinds of Talaq are manifest: 
() ^ TalaqRajai Cas 83b ) l 
(ii) alaq Baai e TANC 
(iii) 3 l RR ll jn i 
a ughallaz fee tar 
aq Mughallaz ( Suh) 


2] 
@ Talaq Rajaíi (Revocable divorce) 
Ij - 


Talaq in which a husband does not lose the rightto resortto wifehood 


f the woman is called *Talaq Rajaii'. Here, a husband has right to 
° sort and accept her wifehood within a fixed period (Iddah). 
re 


(ii) Talaq Baain (Irrevocable divorce) 


If the fixed term (Iddah) after issuing divorce is passed, the husband 
losses the right to take her back as his wife. They will be separated 
from each other. If he desires again to return her wifehood, he will have 
to marry again her. Talaq in which the separation after passing the fixed 
period may be occured, is called ‘Talaq Baain’. Talaq sued in 
metaphorical or insignificant words is also named as * Talaq Baain’. 


(iii) Talag Mughallaz (The most disliked and detestable: aivarce) 
The divorce given thrice at a time or in three different times ofa 
purification period after menses (Tuhr) or in three different periods of 
Tuhr is called *Talaq Mughallaz’. After giving the divorce thrice, a 
husband loses the chance of taking her back as his wife until she has 
married another person and he has divorced her. If the divorce has 
been issued thrice at a time, all the four celebrated jurists of Islam are 
unanimous to declare it as ‘Talaq Mu ghallaz'. 
Tafweed al-Talaq (Delegation of the Power of Divorce) 

If a wife has been delegated the power to take divorce by her 
husband, she is free to impose divorce on herself whenever ue desires. 
The delegation of power for divorce by a husband is called ‘Tafweed 
al-Talaq' in Shariah terminology. 

Khulá (Divorce for a Compensation) 


If Husband and wife relationsip has been endangered to an 
intolerable extent and the purpose of N ikah has been totally pe s 
the husband is authorized to divorce the wife. Inthe same say, p wi : 
has power to take Talaq on herself inate Thus EA divorce obtaine 
by wife own her initiative is called * Khula’ in Snariáh. tion whereas 
Talaq comes into effect without any e i CR bis ethin 
* Khul? does not occur without pleasing a pues y uc HER 
as compensation. It is also mentionable here i ye etur 
even during the period of menses and in which t i e SINE 
has been done with wife. The evidence of the same p 


holy Qur'àn. 
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jac e) qaad aee TERT dm 
iall pail Sid albi Lal esse NI (ill a 
(O prophet when you do divorce women, divorce 
them at their prescribed periods, and count 
(accurately) their prescribed periods).** 

The woman has the right to live in the house of husband until the 
waiting period ends. That is why the husband neither can compel her to 
go out of his house nor she herself should leave the house for another 
place. During the due waiting period, the possibility of reconciliation 
between the two parties remains but increases. 


After being divorced, a woman has to pass a fixed period in which 
she cannot marry another person and she will be maintained by her 


previous husband. The period is known as the waiting period (iddah) in 
Shariah. The due period of lamentation which a bereaved widow has to 


pass after her husband’s death also called as ‘Iddah’ in Shariah. 
Some Relevant Points 


(i) The divorced woman who suffers from menses, has to pass three 
menstrual period. 


(ii) A woman who has not been touched (intercoursed) after marrige 
by her husband, has no waiting period. She can marry another person 
immediately after obtaining divorce, if she desires. 


(iii) The pregnant woman after obtaining Talaq has to wait until she 
delivered her child. 


(iv) The woman after the death of her husband will have to pass the 
waiting period of four months and ten days. However, the pregnant 
woman after death of her husband will have to wait for her delivery 
period. 


(v) During the waiting period of Talaq Rajaii (in which the right to 
reconciliation between two parties remains) a woman is instructed 
to live in an attractive manner, so that the husband may be fascinated 
with her. Contrary to that, a woman after her husband’s leaving for 
his heavenly abode is exhorted to pass the Waiting period, keeping 
aside all means of elegance and adornment. 


